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Abstract: The purpose of this article is to discuss the possibilities of dialogue between 
traditional quilombola knowledge and scientific knowledge in formal and non-formal 

an epistemological emancipation that recognizes the epistemic patrimony of the 
peoples and incorporate other perspectives, from the peoples who were silenced and 
invisible by the colonial project. In order to elucidate the theoretical and methodological 
potential of the quilombola knowledge, it presents reports of local experiences and 
seeks to establish a dialogue with some areas of academic knowledge. 
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A  e a  do gado configuravam o uso comum praticado 

a, o controle dos 

recursos:  

 

 

 

de sociabilidade das comunidades negras, se fazendo presente nos 
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anualmente, 60.000 alqueires de farinha [...]. (WIED, 1989 
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gama de medicamentos da flora e da fauna, utilizados na cura de variadas 

omadas, tinturas e 
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ambientais com uma natureza vista como sujeito. 
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quais as formas de produzi-  

e este outro - que foi historicamente silenciado e 

invisibilizado - possa se apresentar e contribuir com os processos educativos. 
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